‘Tongues' - A Messianic Perspective

Therefore My people are gone into captivity, because they have no knowledge -
Isaiah 5:3.

History of Pentecost

Pentecost, the Feast of Weeks, and the Day ofiter&its, are three names for the same
Festival.

It is called Pentecost (Acts 2:1) — meaning fiftidtecause it is the fiftieth day of Counting
the Omer:

Lev 23:15-16 - "You shall count for yourselves from the day when you brought the omer
of the Wave Offering . . . fifty days . . . thenwyshall present a new grain offering to
Yahweh."

An omer is a tithe of an ephah (Ex 16:36), or ardgasure of approximately oheif gallon
(an ephah being about a bushel). On the first d&@oanting the Omer, "an omer of barley
from tender ears" (Talmu&anhedrin 11b) was baked into unleavened breddvamed witt
a lamb before Yahweh (a name of God representmgtarnal Who is Gracious and
Merciful). Since this was during the Feast of Unkszed Bread, no leaven was permitted.
Barley was the first grain crop to ripen, followey spelt, rye, oats, and finally wheat. Each
day was verbally counted, with a blessing offee@od. When the full verbal count of fifty
days was reached, "when the Day of Pentecost Milgsime" (Acts 2:1), then two leaved
loaves (each about three feet long and nine inaids) were waved before Yahweh; each
loaf was made from two omers (about a gallon) é fivheat flour.

Lev 23:17 - "You shall bring out of your habitateotwo wave loaves of two omers: they shall berué fiour;
they shall be baked with leaven; they are theffirgs unto Yahweh."

Waving the two omer-loaves

It is called (Heb.) Hag Shavuot / Feast of Weeks (ERZ34because the days of tithing g
are counted for seven weeks, plus one day:

Lev 23:16 - "You shall count fifty days, to the dafyer the seventh week."

It is called (Heb.) Yom haBikkurim / Day tfie Firstfruits (Num 28:26), because it is the
when the final tithes (represented by omers ofrjlofithe grain harvest are brought. These
tithes are part of what is called firstfruits. Afteaving the firstfruits of new wheat, the new
wheat crop may be used for consumption.



Num 28:26- "Also on the Day of the Firstfruits, when you geat a new grain offering to
Yahweh in your Feast of Weeks, you shall have g bohvocation; you shall do no
laborious work."

Almost 4000 years agoopn the Day of Firstfruits (Talmudic), God divid#ae world into
seventy languages at Babel. This is commonly knasvthe Dispersion. Genesis 10 names
the seventy nations, and Genesis 11:1-9 desctileaditision of languages. It is understood
in Orthodox circles that God kept the firstfruitshe line of Abraham (who was about 48 at
this time), and the rest of the world had theiglamges changed.

Then about 3500 years agjon another Day of Firstfruits, at Mt. Sinai, Gaalg the Torah

to Israel as a Betrothal Covendrftalmud: Shabbat 88b on Psalm 68:11 teaches thairyE
single word going out from the Omnipotent was gpfitinto seventy languages.” Psalm 29:7
reads, “The voice of Yahweh hews out tongues ef’fit was understood by Jewish folk of
2000 years ago, that a “tongue as fire” had preskitéelf to each person at Sinai, to ask if
he would accept the Covenant. Those present wemedil seventy nations, a "mixed
multitude.”

Then, at still another Pentecost about 1970 yegogaround AD 307, the people at
Jerusalem experienced something they were taughtdy@pened prevoiusly, at the Pente
at Sinai: God partially reversed Babel — grantiogns of His Hebrew speaking saints to
miraculously proclaim the gospel in these vari@argjuages of the world, which again came
as “tongues as fire”. It was serious language hibatt. Hear the words that were spoken:
“Men of Israel, listen to these words: Yeshua tlez&tene, a man attested to you by God
with miracles and wonders and signs which God peréa through Him in your midst, just
as you yourselves know — this Man, delivered uphieypredetermined plan and
foreknowledge of Godyou nailed to a cross by the hands of godless mdrpat Him to
death But God raised Him up again, putting an end &agony of death, since it was
impossible for Him to be held in its power” — (A@22-24). This grant of hearing the
Gospel in one’s own language prefigured the futamplete reversal of Babel — the
restoration of a common language.

Today, at the Feast of Pentecost, we celebratBdtrethal in a similar fashion to the
ancients. Fifty days prior, at the Passover sedetake four cups of wine/grape juice,
representing the four parts of the Covenant, reieagnGod's redemption of a slave girl
(Israel) to be Messiah's bride. Now, at the betdotleremony, we take the Bride's Cup,
saying, "Whatever our Lord speaks, we will obeyd ame will listen (learn)" — Ex 24:7. Note
that we are to obey God even before we learn whg.|&ader of the Fesaivthen proclaims
"Thy maker is thine husband; Yahweh of Hosts isttise; and thy Redeemer the Holy (
of Israel; the God of the Whole Earth shall He Aked" — Isaiah 54:5. Note: a betrothed
couple is called husband and wife, even beforevébdding, when there is no cohabitation.

For an overview of the Biblical Festivals and tHdssianic significance, séestival
Overview For more detail on the Feast of PentecostFsast of FirstfruiteandPentecost
Seder

Languages of Men and Angels, Prayer Language

The term "angel" means messenger. It is a comnfererece to heavenly beings who are
messengers of God. Within Judaism, it is also ameahcommon reference to an officer of
the synagogue: the (Heb.) Sheliach Tzibbur / Megseof the Congregation or (Gr.)
Angeloi tas Ekklesias / Angel of the Church, adduseRevelation 2 & 3, brought messages
from the Holy Temple or from prophets to the coggiteon.



For several millennia, the “Language of Angels” baen understood to be Hebrew. This
applies to both heavenly angels and earthly messen@/herever God or a heavenly angel
is said to have spoken specific verbiage, the gliateguage is Hebrew. (Note Acts 26:14.)
Hebrew was and is believed to be the Holy Langumgehich God created the universe, the
language of Eden, and the basis of all other laggsiafor an Orthodox explanation, see
www.homestead.com/edenicsAlso, the “Angel of the Church,” when bringing assage
from the Holy Temple or from a prophet, always lgiouthe message in the Holy Tongue —
Hebrew. Talmud: Shabbat 40b reads, “Secular mattaessbe uttered in the Holy Language
(Hebrew), but sacred matters must not be utteredsiecular language.”

The “languages of men” represent the other languéayed their derivatives) of the seventy
nations that resulted from the dispersion from Babbkere God divided the earth by
languages.

“Prayer Language” has also historically been urtdesto be Hebrew. Hebrews, to this c
generally pray in the Hebrew tongue regardlesis@f hative language (usually starting:
“Baruch Atah ...” / Blessed are You . . .).

Glossalalia

Today's "speaking in tongues," with its companlamterpretation,” has an interesting
history. This same charismatic glossalalia was éeepced"” by occultists long before
Christianity: it did not originate 1970 years agd’antecost. It is still widely practiced by
non-believers. It has been adopted and promotddnaitodern Christendom by novel new
interpretations of Scripture: in 1901, Neo-Pent&asn began with Charles Parham and
Agnes Ozman's experience.

For a chronology of the recent adoption of glod&alaee
www.watch.pair.com/chronology.html

For a history of the practice, see
www.apologetique.org/en/rticles/neomontanism/BD®sgblalia en.htm
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For the past century, many professing Christiang Ipaacticed glossalalia, calling it
“speaking in tongues” in an attempt to tie theixgerience” to Biblical wording. “Other
tongues” is an Old English term that in Modern Estglvould be rendered “foreign
languages”; the Old English term is often usediigstique. More current terminology
would make modern misuse more difficult: the teforéign languages” may easily be seen
to represent the ancient understanding of "thedaggs of the nations,"” used in contrast to
the Holy Language — Hebrew.

Some advertise their practice to show themselvee spritual, even making the anti-
Biblical claim that others "don't have the Holy @l or making the provocative claim that
others are "limiting the power of God." Many Chiasis accept the beliefs of charismatics,
because they are unwilling to cast doubt on thignéls, or because they trust in certain
teachers.



But, the bottom line is, glossalalia is not thel@#dd "speaking in foreign languages” of the
nations, and it is not speaking in the Biblical Higaage of Angels" or prayer language, both
being Hebrew.

Extreme caution is warranted in speaking for Gotesattributing one's utterances to the
Holy Spirit, when they are not, is a capital offems Torah (Deut 18:20). In other words, if
we falsely proclaim our words ("tongues” or "intexfations") to be of God, we are worthy
of death. A lack of learning the historical badish® Word of God leaves us open to
captivation into false doctrine, even occult preesi, as indicated by Isaiah 5:3.

Footnotes

1 AM 1996 (AM = Anno Mundi, / Year of the Worldyhbabbinic calculation from Scripture.
2 AM 2448 by rabbinic calculation.

3 The Torah was the (Heb.) Shitre Erusin / Beab@ovenant, not the (Heb.) Ketuvah / Marriage Caw,
these being often confused.

4 AD 30 is based on Yeshua's birth being abou€4dd about 33 more years to the crucifixion and
subsequent P¢ecost. By rabbinic calculation, the Common Er® () began AM 3762, making the Jerusa
Pentecost about AM 3795; We suggest that the Jeradeentecost might actually have been about 28fsye
later — closer to AM 4000.

The present year beginning $&D 2001 is AM 5762 by rabbinic calculation. Weggiest that the present ye
might actually be about 200 years later — in tlsé ¢ggneration of the sixth millennium. For explko see
Sabbath is MessianandMillennial Sabbath
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invented by Erasmus, | have used tt@dernpronunciation.



Definitions

n n

Speaking in Tongues, Glossolalia (and "oracle”, "oren" in certain
cases):

Phenomenon where a human being utters some southasitwunderstanding them, and
such that these sound would be inspired by a sjhér than the spirit of this human
being

This utterance may sound like "bababababa™ orktal@latakapa kalamalakadabra”.
"Glossolalia" is a recent word; it was built withd Greek roots which are present in the
chapter fourteen of the first letter to the Conatis, "glossa"y\wooa) which means:
"language" or "tongue" and "laledXqAew) which means "to speak”. Because the other
ways for naming this phenomenon are less precadle"”, "omen") or cumbersome
("ecstatic utterance”, "unintelligible utterancele will use the word "glossolalia.”

Mystical or Occult Experience:

Spiritual experience which is inaccessible to thdarstanding of the one who practices
it. Such an experience is beyond human compreherspprehension. It cannot be
understood nor described and therefordidderi. "Mystical" and "occult” are words
coming from a root meaning "hidden, secret" ("ngadti stems from a Greek root,
"occult” from a Latin one.) Glossolalic experienéisn this category.

Glossolaliain Pagan Religions

Although Glossolalia is a very ancient practicis itill practiced nowadays in many
religions, especially those where one seeks contiffctthe spirit world
(witchcraft/shamanism, voodoo) or a mystical uniath the "All". Mohamed, the
founder of Islam, is probably the most famous osthwho have practiced glossolalia.
The phenomenon often occurs during a state of ézalcother person may receive the
"interpretation” of the sounds uttered by the fipstson.

Given the importance of the Hellenistic (issuedarfrihe kingdom of Alexander the
Great) world for the study of Christianity we witicus on the Greek language and
culture. Three Greek roots can be used to desttrdphenomenon: "mantigidvteia)
which is the most commonly used for describing gitelia, "chresteria“ypnotnpia)
and "chrao" {paw).

Glossolalie and its interpretation are mentionethenOld Testament (Deuteronomy
18:10) as part of pagan religious practices (de@)1&he words used in the Septuagint,
the Greek version of the Old Testament are:

+ - "mantevomenos"yavtevopevoc): "he who practices glossolalia®
(unfortunately translated by "he who practicesmtion” in the French
translation by Louis Segond);

« - "mantian klidonizomenos'uovteiav kAndovi{opevog): "he who interprets
glossolalia (unfortunately translated by "he whaoki® for omens" by L.Segond).



It is noteworthy that in this verse (deu 18:10)sglolalia is listed along with practices
such as divination and witchcraéi ¢wvi{opevog et gapuakog) and is strictly
prohibited.

The phenomenon was very well known during the hadtee antiquity. It was often used
to know the thoughts of a god, or "daimonodii(ioviov, which gave the word
"demon".) One would consult the oracles given hyasanediums; the Greek for
"medium" was "prophitis"1fpogntng which gave the word "prophet”.) A first medium
would receive the oracle as an utterance of glaiapbnd other mediums would receive
the interpretation of this oracle. The most fammesliums were probably the Pythia at
Delphi and the Sibyls; these would practice glesgshand were then interpreted by other
mediums, as was the case of the many other mednensoned by the authors of the
antiquity.

Glossolalia within Christendom

During the second half of the second century ACRImygia, the region of the city
Laodicea, Montanus, a former pagan priest, fouradelgarismatic movement,
montanism. Many montanist practices (glossolaliappecy, fasting, convulsions, etc.)
were reintroduced by the different charismatic vgagtering the twentieth century.
Indeed, like many modern charismatics, the montsiisld to many of the major
Christian doctrines, but diverged by the experierared by their belief that the special
revelation of God was not completed with the wgsrof the apostles. Their movement
had a great impact in Asia Minor and spread througkhe whole church, to the point of
the conversion of the Christian thinker Tertulli@ho was influenced by stoic ideas.
Stoicism was a movement comparable to the "New Aga/ement of the twentieth
century, and increased much during the second geb#icause of the support of the
emperor Marcus Aurelius.

The extent of montanism necessited the reacti@hoftian apologists (Apollinaris,
Apollonius, Miltiades, Melito, Hippolytus, etc.) €ke would object for example that true
prophets are infallible, do not practice ecstasy glossolalia, and do not use their gifts
to make money, all of which was not the case ohtleatanists prophets (Eus. E. H.
V:16:7-8; V:17:1-4; V:17:18-19; V:18:1-11). It wasly after the bishops officially
condemned, even denounced as demonic (Eus. Viidpx@ommunicated the
charismatics that their heretical movement camelglto an end (Eus. V:16:10.)

Afterwards some sporadic traces of glossolaliabEafound throughout church history.
So, within Jansenism (a heretical movement of Gathwho used to believe in
predestination), a few persons did practice gl@soand prophecy, they were however
rejected and considered heretic by the Jansehmtsselves.

It is only in the twentieth century that a charisimanovement appears again, more than
seventeen centuries after montanism. At the beggnof the century the first charismatic
wave ("Pentacostal renewal") spread the doctriaedhly those who receive the gift of
glossolalia are saved ("baptized in the Holy Spirithis doctrine was based on a
generalization of three cases of foreign languagiesculously spoken at Pentecost, at
the conversion of the first pagans and at the asime of the disciples of John the
Baptist, as recorded in the book of Acts.



In the sixties the second wave, usually called tishaatic", introduced glossolalia not as
the sign, confirmation of salvation, but as theédeaof the "fullness of the spirit”, which
would be the top Christian spirituality. This sedomave was based on an interpretation
of the fourteenth chapter of the first letter te tBorinthians. Other charismatic waves
have since then unfurled on the church, yet witmoajor changes concerning
glossolalia.

The Importance of the Matter

| am asking you this question: "What was the pemmgg of charismatics in 1993 within
Catholic and Protestant Christianity (evangelitattuded) worldwide?

Answer:

According to David BarettStatus of Global Missiqri993), this percentage was 20 % in
1980, 25% in 1993 and should reach 30% in 2000, &wording to Patrick Johnstone
(Operation World 1993), this percentage was only 10% in 1993. Hewnevhen
considering that the percentage of charismaticsngnewangelicals only, Johnstone has a
figure of 30% for 1993 and 50% for 2000.

Traditional Pentacostists think that those who dbpmactice glossolalia have not
received the Holy Spirit (and thus are not sav€tiparismatics (second wave) think that
those who do not practice glossolalia are not Itsfilled”. Besides, according to
charismatic theology (dominion/restoration doctyjrkesus will come back to rule on
earth when all practice glossolalia. These bebefdain the strong charismatic
proselytism, their infiltration in the churches ahe many church divisions they cause.

Besides, many Christians have very much negletigd intellectual faculties and are
quite unable to refute the charismatic argumentisei@ ignore the existence of classical
apologetics and seek support for their faith imigml experiences. These reasons foster
conversions to modern charismatism, which has [glagreater impact than
montanism had.

The extent of the charismatic movement and the tiigimce of being exposed to its
proselytism have made glossolalia an importantesitthat all Christians should study.
Moreover, many New Testament places prohibit aasiag with Christians practicing
occultism, and thus sharing membership with thethésame church or Christian
group. And the church fathers severely condemnddeanommunicated the second
century charismatics. So, at the end of the twdntientury, glossolalia and other
charismatic practices have become again very irapprhatters for Christians.



The Charismatic Argument based on the First Letter to the
Corinthians

It is mainly this argument which convinces Chrisiaso we will not deal with the other
charismatic arguments for the practice of glossoldl]. This argument is based on the
interpretation of the fourteenth chapter of thstfietter to the Corinthians. | therefore ask
you to read 1Co 14:1-25.

Here are the major points of the argument:

1. This chapter deals with spiritual utterance (1Ci8Q2.4:1) practiced without
understanding the words one utters (1Co 14:2, 34ti6s glossolalia.

2. This utterance edifies the one who practices ib(1€:4) and is recommendable
for all Christians (1Co 14:5, 18).

3. Therefore glossalalia is a gift from the Holy Spiall should pray to receive and
practice it.

Why the Conclusion of this Argument cannot be Correct
Can you answer this question?
Answer:

The conclusion of this argument cannot be cormcirfany reasons, either philosophical,
biblical or psychological. | will briefly name avie

Biblical Arguments

1. The Bible teaches that the greatest commandmémiase God with all one's
self, including one's understanding, one's intall@cfaculties (Mat 22:37).
Glossolalia is a practice where reason and undetistg are "switched off" and is
therefore a sin against the greatest commandment.

2. The Bible teaches that the Holy Spirit is a smifitntelligence and understanding
(Isa 11:2). The Holy Spirit cannot therefore inspn occult phenomenon such as
glossolalia. Moreover all biblical characters wherevinspired by God expressed
themselves in understandable utterance using deal@pmparisons, parables,
etc.)

3. The Bible prohibits glossolalia and its interpritat(Deu 18:10). Jesus himself
condemned the meaningless prayers practiced arhergagan religions (Mat
6:7-13).

4. The Bible teaches on the one hand that certainites such as reading the bible
or praying are for thewngood, edification, but on the other hand thatgifits of
the Holy Spirit are for the good, the edificatioithe otherg1Co 12:7; 1Co
14:12, 26; Eph 4:11-12; 1Pe 4:10; analogy withrtienbers of the body in 1Co
12). But charismatic glossolalia is supposed téygtlie one who practices it and
not the others, and thus cannot be a gift of thiy Bpirit.



Philosophical Arguments

1. Logic and intelligibility are indispensable founmats for showing the truth of
Christianity. If Christianity would teach occultgmtices such as glossolalia it
would reject its foundations and that would betalfself-refutation.

2. The point of language, of oral expression is to camicate ideas, meaning. He
who practices glossolalia does not understand Wwhaitters and neither do those
who listen to him. Glossolalia is therefore meatessg.

3. Both philosophy and the Bible (Psa 147:5; Isa 41R8n 11:33) teach that God
is infinitely rational, and that His will is in kpeng with His immutable character
(voir aussi: Num 23:19; Mal 3:6; James 1:17). Sa @&ants men to be rational
and not to practice glossolalia (see also Pro 1P:13

Psychological Argument

Academic studies have shown that glossolalia isaHahguage but a mere psychological,
(see book of John P. Kildahl), sociolinguistic pberenon (William J. Samarin). Besides,
many credible and non-gullible Christians (M. Undér F. Dickason, G. A. Birch,W.
Buhne, F. Varak...) have documented verifiable sa$€hristian glossolalists who were
demon-possessed, and this in many countries.

Why this Argument is not Correct

We have mentioned a few counter-arguments whidifyahe conclusion of the
charismatic argument for glossolalia. The argunneumdgt be incorrect. Can you see what
is wrong with it?

Answer:
(1) "Glossa" does not mean "Glossolalia"

"Glossa" yAwooa), which is the word used to designate the langsidgeussed in this
chapter of the letter to the Corinthians, meariseeithe tongue (the physical organ in our
mouth) or a language accessible to human understaadch as a foreign language, but
not a occult phenomena such as glossolalia.

Glossolalia was very well known in the Hellenistiorld. The Greek could describe it
with words derived from three roots, of which "mah{uavteia) was the most

common. "Glossa" (the word used by Paul in 1Cowlal never use to designate
glossolalia. Even the German theologians such laanies Behm who interpret this
chapter as dealing with the practice of glossolalthin the church recognize that this
would be the only case where "glossa” would be tseldscribe glossolalia, and that
their only argument is that the phenomenon desdtiteee would be the same as the one
practiced in the pagan religions.

An interpretation such as Behm's distorts the nmgpof the words used by Paul and
cannot be very credible. In addition, one wondeny ®Raul would have misleadingly
used the word "glossa" while he could have usedobtiee many Greek words which



have the right meaning. Charismatics may answémRaal used "glossa" to make a
distinction between the glossolalia inspired by@&uwaa of the Bible and the glossolalia
inspired by the demons worshipped in the othegiatis. This charismatic reply is
however not credible because Paul used the woaphetis” fpogntng, which gave the
word "prophet”) to designate those who transmitBHeical revelation whereas
"prophitis" was the word designating the mediumshefpagan religions, and especially
those uttering oracles through the practice ofggltzia.

(2) These Languages could be learned through Edudan

Paul called those who did not understand theseutges "idiotis" (1Co 14:16,23,24.
"ldiotis” (1&1wtng, which gave us the word "idiot"), designate a pesswithout
education (and is also used in Act 4:13 and 2C6)1 50 these languages are normal
languages that can be learned and understood thexligcation, and not occult
utterances such as glossolalia.

(3) These Languages could be translated

The verbs Paul used when speaking about translidtasg languages (1Co 14:5, 13, 26-
28; see also 1Co 12:10, 30) are derived from tleeksroot which gave the word
"hermeneutics"”. These verbs mean "to translaterprngt, explain” and entail the idea that
the translator or interpreter understands whatdrestates. (These words are very often
used in the New Testament with the very clear nrepaf "translation”, for example in
Heb 7:2). 1 did not find any instance where thesdos are used in the context of
interpreting glossolalia (other verbs were used tsech agupBaiiw, onuatvw, or

verbs derived fromkpivw...). This is one more indication that there isguestion of an
occult phenomenon such as glossolalia here.

(4) Were these Languages Incomprehensible?

The theologians who saw in this chapter a pagactipeshave put forward the argument
that the Corinthians did not understand their atiees (1Co 14:14-15) and thus practiced
glossolalia. Does a serious analysis support alid&te this argument?

Paul said in verses 14-15 and 19 that the Corinshieould speak without "intelligence”,
and used the word "nousi/duc), which means "mind, intelligence" and is opposed
"stupidity.” The idea of Paul is not that the Ctinian speaker did not understand their
own utterances, but that they spoke stupidly, withetelligence (the negation of "nous"
conveys the idea of stupidity, as for example \lign adjective "anitos" which can be
found in Luk 24:25; Rom 1:14; Gal 3:1,3; 1Ti 6:9t 3:3). This is the more striking as
Paul used the verb "ida" (to know, understand)erse 16, that is between the verses 14-
15 and 19; he chose thus his words very carefalfyinpoint nuances.

Moreover Paul used the verbs "akouo” (1Co 14RpQw, from which comes the word
"acoustic"), "ginosko" (1Co 14:7, pwokw) and "ida" (1Co 14:11, 16p(da, from
which comes the word "idea"). These three verbsaitable for expressing the lack of
understanding or knowledge of a language. Paul avituls have used them in verses 14-
15 and 19 if he had meant that the one who spo&ebthose languages did not
understand what he what he was saying.



In conclusion, the text in verses 14 and 15 shiwvasthese languages were practiced
with stupidity, but not without the understandirfgte utterances, and thus cannot be
used to infer the practice of glossolalia.

(5) He who spoke these Languages would understandhat he said

Paul said (1Co 14:28) that he who spoke one oktlgjuage spoke tomselfand to
God in the absence of translation. But how couldgesak to himself if he did not
understand his own words?

Much more, certain verses (1Co 14:16-17; 11-12) 8k6w clearly that these languages
could bring any edification unless they were untb@d. Now Paul taught also that he
who spoke one of these languages was edified (4Gh.ITherefore he who spoke one

of these languages would understand what he sh&lsdme point can be found in verses
16 and 17; Paul says here that one could not sagr'aat a prayer in one of these
languages without understanding the prayer, artdlthaithe one praying in one of these
languages could say "amen" to his own prayer.llb¥es here again that he who prayed
in one of those languages would understand thiulage.

He who spoke one of these languages would thugstage what he would say, there is
therefore no question of glossolalia in this chapte

(6) These were Normal Languages

Paul said (1Co 14:18) that he spoke more languthgesall the members of the church
of Corinth together. Many have understood thishasving that Paul was an enthusiastic
adept of glossolalia and would practice it inordétya But Paul was excessively busy
with his missionary and professional activitiesy da night (1Th 2:9; 2Th 3:8), he was
carrying the burden of the problems of the manycmes he had founded, etc. (2Co
12:23-28). Paul could not have more time to praggiossolalia than any member of the
church of Corinth, and the less could he practite ialone more than all of them
together. So these languages were certainly nesglalic utterances.

Or would Paul have had more time because he waaltipe glossolalia at home,
whereas the Corinthians would only practice itie thurch? Here again Paul was
certainly too busy to be able to practice it mér@ntall Corinthians. Besides, such a
practice is never mentioned in the New Testamew: ¢tould Paul have devoted all his
time to such a practice and never mention it indtiers? This explanation is not
acceptable. Moreover such a practice would belytdasurd and even sinful since Paul
considered that these languages were spiritual giftl that spiritual gifts must be used
for the edification of others, not for one's owrifiedtion (1Co 12:7; 1Co 14:12, 26; Eph
4:11-12; 1Pe 4:10).

Or would these languages be miraculous, such ahtbe cases of foreign languages
miraculously spoken and mentioned in the book dsAchapters 2, 10 et 19)? The point
of these linguistic miracles was to break a languaayrier and make the Christian
message understandable to foreigners. But, quetedhtrary, the languages mentioned in
this letter to the Corinthians were incomprehermsiblother persons! Besides, these
linguistic miracles were unique events and notitgjal gifts which one develops and
regularly practices. And the book of Acts, whichaents the journeys and miracles of
Paul never mentions that he performed such mirakleseover how could Paul know
that he miraculously spoke foreign languages (andentainly never did) more often



than all the members of the church of Corinth? Thiisl explanation is no more
acceptable than the others.

The remaining possibility is that these languagessymormal foreign languages, as point
(2) above indicates. And this is indeed the ontisbang explanation. One can hardly
find someone who lived in as many places as Pauhad was as gifted at foreign
languages (Paul spoke Aramaic, Hebrew and Greekyeny probably Latin,

Arabic, Syriac and many dialects of Asia Minor &aetece.) Paul had certainly had the
opportunity to learn more languages than all thenbexs of the church of Corinth
together, we can say with certainty than he spoieerfanguages than them all.

In conclusion, these languages are normal languaggsot glossolalic.

(7) What is then the Correct Explanation of Paul'ddeas?

You should now be able to find this explanationreHie a hint: the key verses are verses
15 to 19.

Answer:

We can now understand why Paul said that thosespbke these languages did it
without intelligence (1Co 14:14-15). The listenestso did not know these languages
could not understand them in the absence of tramisland thus could not be edified

(1Co 14:4-6, 12, 17). But, in contrast to pers@ddivities, the purpose of the gifts of the
Holy Spirit is the edification of the others, oktbhurch (1Co 12:7; 1Co 14:12, 26; Eph
4:11-12; 1Pe 4:10). Consequently those who prathtiee gift (may it be teaching,
counseling, or, as in the present case, foreigguages) in such a manner that others are
not edified, do it uselessly, and thus withoutlilgence, stupidly (see the remark on the
Greek "nous" above).

My wife, present in this congregation this mornirggDutch. If she would pray aloud
during the service in this French-speaking chusble, would be edified through her own
prayer (1Co 14:4), but since the French cannot nataed her, she would only speak to
God (1Co 14:2) and herself (1Co 14:28); the otlaersld not be edified (1Co 14:17), she
would be stupid to do so (1Co 14:14-15,19.)

The case of my wife would be an illustration of #iation in the church of Corinth.
Corinth was at the time of Paul an important Rom@ony with an international harbor.
The city was composed of many inhabitants origigafrom Italy, Asia Minor, Israel,
etc., in addition to the local Greek populationehew Testament even mentions the
presence in Corinth of foreign Jews such as Aquiascilla and Apollos. It is quite
possible that in this church some Jews recited gmangers in Hebrew and that other
foreigners may have then prayed or sung in forigguages, without any translation
into Greek, the local as well as the internatidaaguage of the time.

We can also understand why Paul spoke of prayingdong able to translate one's words
(1Co 14:13). It is very difficult (1Co 14:27-28) keep concentration when speaking and
translating each sentence, hence the prayer foredhelp (1Co 14:13). A petitionary
prayer requires some personal initiative and do¢seem compatible with a glossolalic,
ecstatic state. Moreover there do not seem to peases where a glossolalist
"Iinterprets" his own utterance, whereas there angescases where one succeeds in
translating his own words.



There are many more things to say about this chépieteen and especially about verses
20 to 25, but lack of time limits us to what wediad so far.

Conclusion

The Bible teaches that one should love God wittiglintellect (Mat 22:37) and should
renew (Rom 12:2) and develop his intellectual abgi(Eph 4:13; Heb 5:12; 2Pe 3:16-
18.) Unfortunately many Christians do not developintellectual gifts, faculties they
may possess, and do not study philosophy, historgient Greek and Hebrew... A lack of
knowledge and logic can lead to serious heresiescctultism indeed as in the case of
glossolalia which we studied this morning. Theseseguences are terrible and confirm
the divine word "My people are destroyed by lackmdwledge” (Hosea 4:6.) This is the
more disastrous for the church that the New Testamoebids association with

Christians who practice occultism.

Even worse, glossolalia is only one out of the maogult practices of the charismatic
movement. And this movement grows to menacing ptapts, at least comparable to
the second century charismatic heresy, montanism.churches could then only stop it
by officially condemning it and excommunicating tttearismatics. Gérard Dagon,
Président of the Fédération Evangélique de Framas recently courageous enough to
take a stand against the charismatic movement.aNegjoice and praise God for this
example of pure and upright faith. We can also away act so that an end may come to
this heresy which leads astray many Christiansegep occultism with each new
wave.

[1] The article "Rexposition and Refutation of soamarismatic arguments” should soon
be available on this site, and will provide a sysi&c analysis and refutation of
charismatic arguments for many charismatic docsrared practices.
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